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ABSTRACT

Advisor-Marius D. Herholdt Author-Ronald A. MacDonald
MSc, MTh, PhD

Present hermeneutic problems within Christian scholarship involve the subjective
and objective divide which is culturally seen as separate world views, one of science and
one of metaphysics. Whereas the Holy Spirit has been traditionally relegated to the sub-
jective realm, Pentecostals have celebrated the event as the Spirit breaking into the objec-
tive world with power and purpose, consequently redefining reality and our accessto it.

Modernity’s traditional conservative world view has taken the reading of the
scriptures in such away that the authority of the Bible as God’s Word has been seen as
compilations of inspired writings from within which doctrinal and normative truths are
contained as God’s self-revelation. Others contend that as they are written by fallible au-
thors containing the complexities and contextualities implicit in the writing process. Tra-
ditional hermeneutic methods do not resolve many of the inherent problems accessing
and extracting what those truths might be, if that is even always their prime goal.

Charismatics and Pentecostals hold to a more experiential and holistic view of the
unity of the supernatural within the observable realms, which includes a hostile and evil
environment in conflict. This thesis proposes that the “Spirit-filled” believer has already
been significantly changed in his nature to engage in effectua communication with the
Holy Spirit enabling many hermeneutic questions to be accurately resolved. A more rela-
tiona theology of the Holy Spirit is presented, with emphasis on our participation with
the Holy Spirit to implement the scripture sacrificially with both intelligence and super-
natural power. All Spirit filled Christians should have emerging self-organizing abilities,
which when coupled with the spiritual authority of the scriptural text are able to operate
within the paradigm of the corporate postmodern tool of an Organizational Matrix. This
is a community activity which involves distributed spiritua giftings as well as responsi-
ble scholarship.

Included is an incarnational perspective where the interpretative process is inter-
related with the movement from the objective text, through subjective communion with
the Lord, and implemented into the objective realm. This is a holistic view of scriptura
interpretation and application merging through the Object-to-Subject-to-Object process,
but also filtered through an active revelational understanding from the Holy Spirit to the
reader.

A modified Apostolic pesher hermeneutic is also considered as occasionally rele-
vant, which involves applying the empowerment of Pentecost with a partially realized
Kingdom eschatology. This is seen as significant, as it was the popular hermeneutic dur-
ing Jesus’ earthly ministry among the Jews and one employed by the disciples as they
interpreted the Older Testament. In a manner different from the initial inscripturation,



although equally active, the Holy Spirit imparts revelation necessary for understanding, at
his discretion to the reader.

This thesis is presented in amanner more consistent with postmodern sensitivities
also using an inductive approach as well as deconstructing some traditional expectations
of Academia, especially regarding personal and subjective observations.



METHODOLOGY

My Approach will be as follows: First | will review some of the his-
toric causes of the hermeneutic problems confronting the Church. Then |
will briefly review severa of the philosophica issues raised among Pente-
costd and Charismatic Christians affecting hermeneutics. | will next sketch
the issues needed in the development of the hermeneutic matrix which will
incorporate three theologicd issues: the transformed nature of the Christian,
the interaction of the Holy Spirit with Christians, and the context of the es-

chatol ogical cosmic conflict.

Emphasis will be upon the Holy Spirit as an interactive persondity
dwelling within believers who, as the true originator of Scripture, is desirous
and able to lead that believer into the meaning and purpose for which it was
written. It will also be established that the believer has a newly created, but
still human nature which is increasingly becoming coherent with the Divine
nature, enabling effectuad communion with God. The existence of evil allied

against that communion and itsimplications will be considered.

These issues will be developed within postmodern perspectives, and
occasondly in a post modern style. A continuum of issues will merge
throughout the thesisin contrast to a strict systematic topica consideration.
The end purpose is not to authenticate a particular hermeneutic phil osophy
as much as develop a normative reproducible direction and model toward a
sol ution meaningful to Pentecostdss i nterfacing the Western Postmodern cul-

ture.






CHAPTER 1
THE HERMENEUTIC CHALLENGE FOR POST-PENTECOSTALS

The Loss and Restor ation of Communion with God

Within the Western Christian church an air of crisis seems to hover
over every facet of its being. Reflecting the maa se and disintegration of a
culture that had been built on a Judeo-Christian world view, dl institutions
are under mgor foundationa changes. As with most change, some see it as
an opportunity to rethink mgor fractures within the church, while others
view it as a devastating loss. We, as Christians, have a security under God’s
sovereign rule, and among Pentecostal and Charismatic Christians there is a
strong eschatologica sense about the meaning of world events. Still, thereis
an unsettling frustration among American believers as historica roots are
challenged. Some see this as locd symptoms of a parochial mixture of na-
tiondistic and politicad emotions, and signs of growing culture conflicts.
Walter Brueggemann observes, “The contemporary American is so largely
enculturated to the American ethos of consumerism that it has little power to
believe or to act. This enculturation isin some way true across the spectrum
of church life, both liberal and conservative.”* Failing to see the globa per-
spective of the increasing numbers of conversion to Christianity,> some

Americans view these events as the shaking before the return of the Lord

L Walter Brueggemann, The Prophetic Imagination ( Minneapolis. Fortress Press,
2001),1

2 David Garrison, Church Planting Movements (Richmond, VA, Office of Overseas Op-
erations, Internationa Mission Board of the Southern Baptist Convention, 2000), 8.



(Heb. 12:26). Most dl would agree that these are internationaly tumultuous
times and evil seems particularly virulent, but for some Christians these are

signsto be wel comed.

Evangelica Christianity has aways been interlinked with Scripture,
for we have been a people of the Book. But the Book has always been about
the “people of God,” which we are. We are in His Book of Life. Isit not true
that his book is a part of us? We speak of Christ in us, the hope of glory
(Coal. 1:27), and yet we are in Christ (Rom. 6:11, 23). The union we are des-
tined to have with God, that which Adam only sampled, is far beyond what
has entered even into man’s heart (1 Cor. 2:9). A child’s question was, “do
caterpillars dream of flying?” What awaits us is beyond our dreams, and we
in the meanwhile sadly occupy ourselves contemplating issues such as, “Do
Christians have to tithe?” We have already become partakers of his divine
nature (2 Pet. 1:4), though in part. We are dready seated with him in heav-
enly places (Col. 3:1), in part. The kingdom has dready come (Luke 11:20),
in part. Pentecostas need to see that God has cdled them to show his people
that he has opened a way that they might now live in that part, until such a
time when he reconciles al things to himself. But we do not now see dl
things under his feet, but we do see Jesus. (Heb. 2:9) That should have al-
ways been the Pentecostal creed. The time has come for the church to cease
looking at events and time as though they were little pieces streaming across
their lives. Jesusis Lord of al things, and we can presently begin to live in
that understanding. We can become united with him as a part of “putting
those pieces” back together and restoring what was lost. Living in that part
Is not conditiond, it is relationa and that is what the baptism in the Spirit
should bring about.



The radicadly changing events in the world need to be seen globally
and holisticdly, and Biblical hermeneutics has been consequently affected.

Kevin Vanhoozer explaned one of his main theses for his book on herme-

neutics stating, “—the crisis in contemporary interpretation theory is actu-

dly atheologica crisis”®

He adds that the mordity of literary knowledge
involves the virtues of the interpreter. From a Pentecosta perspective the
necessity is to redefine theology as well as face the issue that intellectud in-
tegrity adone is not sufficient for accessing the places where answers are to
be found. There is a present wave of new Christians being added to the
church, and they are mostly from radically non-Western cultures. Aslong as
Western churches insist on reproducing their cultura models, they will be of

little use, and the West will find they have been disqudified.

Formaly educated leadership has increasingly become insufficient for
the continued addition of new churches overseas due to falure to see the dif-
ferent approaches needed for the leadership that is emerging. The lack of
personnel and facilities, even within some of the largest denominations, is
unable to keep up with the increase.* But till growth is occurring and lead-
ers emerging, equipped only with the Scriptures and expectations for the
guidance of the Holy Spirit. There is therefore a primary training needed for
a smple hermeneuti c understanding, but flexible within various cultura set-
tings that are easily understood and non-controlling. It should be established
with basic integrity and able to facilitate the interpretation of the Scriptures,

dlowing the Holy Spirit to engage the believer while minimizing error and

3 Kevin J. Vanhoozer, Is There a Meaning in this Text?: The Bible, the Reader and the
Morality of Literary Knowledge (Leicester: APOLLOS, 1998), 25-29.

4 David Garrison, 12.



deception, but dynamic and inclusive as a living body. Sadly, most Pente-
costas continue to avoid interaction with serious training, not redizing that
what is needed is not what has been the pattern of the past. Impartation is
considered necessary to give understanding concerning the sufficiency of the
Holy Spirit. Moller states the traditional Pentecostal position that, “Any
other key concept, like covenant or Kingdom of God or hope or whatever,
will be seen as threatening this persona and living relationship between God
and the human being.”> Méller cites areference to W. G. MacDonad having
sad that Pentecostds did not need to go for a conceptual center beyond
Christ, or place atheologica framework over him. That ssmplicity is perhaps

multiculturd, but it isdso nave.

In the West, denominationa Charismatics have declined adong with
denominationaism as a whole. Many have retreated to independent fellow-
ships, while milder Charismatic elements have become a part of traditiond
denominationa structures. The effects of music and televison have had
enormous impact on church ministry and organizations which has greatly
diluted some traditiona theological and ecclesiastical underpinnings. Most
atendance among Protestants in the United States at this time is determined
by non-doctrina issues that follow ministry style or professonaly orches-
trated services. As churches have moved into an American marketing strat-
egy for enlargement, smdler congregations suffer when larger, more con-
sumer oriented ones exist nearby. There is areligious parallel to the culturd
situation where small businesses lose support to the mega-superstores, which

aso has the effect of uprooting established communities and smal towns.

5 Francois Mdller, Initiation Into Theology: The Rich Variety of Theology and Hermeneu-
tics, “Pentecostal Theology.” Eds. Simon Maimela and Adrio Konig (Pretoria: J L van
Schail, 1998), 186.



This has caused some pastorsto leave the ministry as asustaining livelihood.
Many have adso become disillusoned with the entire church system, a-
though still fervent in their Christian commitment.® Others have become bit-
ter, many returning to amore paranoid and fundamentalist posture. Added to
thisis an assault upon the Christian culture which is becoming more obvious
in the politica landscape; but for many Christian leaders this means defend-
ing the ‘faith once delivered to their fathers,” and they resultantly become
even more irrelevant. Tragicaly, for many, the model of the past isthe only

way forward.

Historicadly the Church has attempted to be the guardian and custo-
dian of truth by mainly providing foundational doctrines and dogmatics. Pas-
tord ministry in larger congregations was limited to the pulpit ministry or
crisis counseling. Postmodernism has pointedly shown that many ministries
occurred within monocultura contexts and agendas which affected interpre-
tations and practices and left the people within those congregations even
more dienated from the harvest field. Many regjected the limited content
within fundamentaism and looked toward more accommodating solutions.
Until recently, a single Christian culture was seen a the unifying factor,
even in world mission contexts. The postmodern rejection of metanarratives
has caused many evangelicds to despair and fail to appreciate that the field
Is being cleared and there is an open opportunity to present the Gospel in a

fresh manner.

Pentecostals and Charismatics have dways seen Scripture, however,

as the legitimate metanarrative, but in adynamic participatory way, and have

6 Estimates are 1600 pastors |eave per month. See Charisma Magazine. Vol. 2 No. 249,
Feb. 2001. Also see: George Barna, Revolution, Wheaton: Tyndale Hse., 2005.



expected supernaturd intervention by the Holy Spirit in the life of the be-
liever. The postmodern context in which we engage our efforts in this thesis
IS one that appreciates and accommodates the legitimate questions and criti-
cisms made against Western modernism, including the restraints of founda-

tiond rationaism, which still has much of the church inits grip.

The Fall of Communication

From a Judeo-Christian viewpoint, the problem of Hermeneuticsisin-
terrelated with the root crisis of Humankind as presented in the Genesis nar-
rative. History records cyclicad dramas as nations rise and fdl, each seem-
ingly repeating the same underlying pattern of struggle within an overal los-
ing battle for earth’s survival. Ecologists make alarming pronouncements of
a bleak future caused by a severely damaged world, but they only see symp-
toms. Those that do press on into the future do so not in hope, but as an es-
cape from what had been Modernity, having given up trying to make sense
of their inheritance. Ecclesiastes seems a book for the times as the phrase,
vanity of vanities, expresses redity in an appropriately aging culture. How-
ever, a reawakened remnant is emerging as the Holy Spirit is encouraging
the church to ook again &t its roots and hear from the Bible. Garrett Green
summarizes Paul Ricoeur’s statement, “In short, it is by interpreting that we
can hear again.”’ Books bequeathed to us by our predecessors have been
opened and found that the stories and clues to the way ahead have faded into
indeci pherable scribbling. Some have become agnostics, having despaired

that it ever made sense, while others, the badly injured ones, have moved on

" Garrett Green, Imagining God: Theology and the Religious Imagination, “Theology and
the Religious Imagination” (Grand Rapids: Eerdmans, 1989), 125.
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to the illusionary safety of aheism. Contrary to the critics of Postmodern-
ism, they have not rejected truth or a metanarrative containing man’s putr-
pose; they have turned their futile affections aside from a hope that never
materialized. That such atime should have come upon the American church
should be no surprise, or should it surprise the world that dready should
have heard what Christians clam to know. The message that failed to be in-

carnated before the world is clear in the Scripture entrusted to Christians:

For the whole creation is waiting with eagerness for the children of
God to be reveded. It was not for its own purposes that creation had frustra
tion imposed on it, but for the purposes of him who imposed it- with the in-
tention that the whole creation itself might be freed from its davery to cor-
ruption and brought into the same glorious freedom as the children of God.
We are well aware that the whole creation, until this time, has been groaning
in [abour pains. And not only that: we too, who have the first-fruits of the
Spirit, even we are groaning inside oursel ves, waiting with eagerness for our
bodies to be set free. (Romans 8:19-23 NJB)

In the Garden, before the serpent’s question was philosophical or pro-
cedurd, it was mord and relaiond, and | propose that any solution should
address those aspects as centrad. HisWord is alamp to travel the path home,
while leaving atral so others might follow. The purpose of the Scripture is
God’s self-disclosure leading to the Communion we have lost. The re-entry
into the Holy Place is a Paradigm Shift. Stanley Grenz put it, “The ultimate
purpose of God’s self-disclosure is to bring us not into a relationship with

either a body of timeless laws or universa mord axioms, but into relation-

11



ship of the self-reveding God, and as a consequence with one another and

al creation.”®

For our present purposes, the specific issue of Hermeneutics began
with that question that was put to Eve, “Has God said...?” From that ques-
tion, which was deceptive and not epistemic, came the plethora of the pan
and corruption in the world, and possibly the entire cosmos. As most of us
are familiar with the story and its continuing episodes into the present, we
are able to see most of the subsequent impotent solutions and their conse-
guences that have been worked and reworked. Although one might not be
familiar with each forma philosophica perspective, the results are a matter
of record. Eden was a prototype; and that story is a the root of subsequent

problems, which | propose is where any attempted resol ution must start.

Humans have been irresistibly drawn to interpret the significance of
experiences encountered in life, and that compulsion emerged from the de-
posit into humanity of an awareness of God and his desire to commune with
man. J. Barton Payne said, “Men of every period have recognized sets of
vaues for human living. This phenomenon is observable in dl cultures,
whatever may be one’s individual evaluation of the religions concerned.” It
has been formulated by theologians as “natural revelation,” and was “evi-
dence of the creator” embedded within creation itself. The initial “religious”
activity recorded in Genesis was dialogue with God, and Adam spoke with

God as he waked in the garden in what appeared a casud and persond rela

8 Stanley J. Grenz, The Moral Quest: Foundationsof Christian Ethics (Leicester:
APOLLOS, 1997), 245.

° J. Barton Payne, The Theology of the Older Testament (Grand Rapids: Zondervan,
1962), 16

12



tionship. Theinitia indictment against Adam after his disobedience was that
he “listened to the voice” of his wife, who had also listened to yet another
one. The immediate result after disobeying God’s command was they be-
came self-aware, and “they knew that they were naked,” Their focus and
knowledge had changed from God to themselves, and has since been the
core symptom of the corruptible effects of our broken spiritual “DNA.”
Garrett Green says, “Sin is total, one could say, not in degree but extent:
there is no protected island, no last, ‘natural’ refuge of virtue to which the

5,10

sinner can retreat.”” He continues to point out that our corrupted image of

God from the fall has functiona and relationd implications.

Even as the source of eternd life was denied Adam and he was forced
into a world that was set to a future of decay, still one other man, Enoch,
waked and fellowshipped with God for three hundred years, and found a
way out. This relaionship is the only way, the only solution back to com-
munion with God, and the cross of Christ made it possible and accessible.
Within broken humanity remans a nostagic awareness of the person of
God, and it is deep within human consciousness. When the pain and rebukes
of life come upon men, they pause and ask in jest, “What is God trying to
tell me?” Within is the sense that man is in someway responsible for his
trouble, and that there 1s a God interacting in man’s affairs. If there ever was
a true metanarrative, the story of God’s desire to personally commune with

man isit, and why the Scriptures are cons dered sacred.

The theme of communion with God echoes throughout man’s exis

tence, from waking with him in the beginning, until the present when com-

10 Garrett Green, Imagining, 88.
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munities share the cup of his presence with his Body. Paul, in 1 Cor. 11:29,
brings a terrifying indictment against the church that even resulted in sick-
ness and death among them.'t The text is clear that the cause was their in-
ability to discern who they were as members of the body of Christ, and that
their behavior was an affront to the sanctity and cost of that communion.
This gppears a mgor recurring theme from the opening of the letter to its
grand conclusion in chapter 13. Grenz and Franke in their remarks concern-
ing the works of theologians Rahner and Pannenberg conclude, “Perhaps the
single most significant development in the contemporary renaissance of
Trinitarian theology has been the emphasis on relationality.”2 Thisis one of
the underlying cores upon which | gpproach this particular thesis. | suggest
that dl attempts to interpret Scripture and other revelaion from God that
avoid this principle will fall short. If, like Adam, men listen to other voices,
even those that are intimately dear, they will miss the mark, and be account-
able for the voices to which they did listen. A Language of listening and
speech occurred at dl levels of creation, from that which proceeded from
God when he called the solar system into existence, to Adam’s role in nam-
ing the animas. But al voices were not benevolent, and so it continues to
this day. Failure to comprehend the forces that still corrupt and pervert, even
the framework within which hermeneutics so often naively transacts its

commerce, can bring darkness erroneoudly perceived as light.

™ Aninteresting event i n the anima world has been observed within certain species
where the dominant malewill kill a newborn that is disruptive and abusive of itssiblings.

12 qtanly J. Grenz and John R. Franke, Beyond Foundationalism: Shaping Theology in a
Postmodern Context (Louisville: Westminster, 2001), 193.

14



The Fall of K nowledge

A philosophy tha was formulated in the rediscovery of self-
awareness with its attending symptomatic curse of independence was re-
ceived into the Church uncriticdly. Jens Zimmermann commenting on
Dietrich Bonhoeffer’s exposition in his Ethics,*® states that “-‘hermeneutics’
basic goal of self-understanding rests on a fundamenta misunderstanding of
ontology. While conscience may cdl us to self-knowledge, this inexorable
drive toward self-knowledge is an indication of the rift a our core caused by
our dienation from God.”** Having known God within God’s world, man’s
very being was now thrust into God’s outside world at the cost of estrange-
ment from God. Adam became aware of that which was not God, which was
himself. Contained in this is the concept of evil as that which is not God,"™
which we shdl cautioudy describe in terms of spiritua entropy.16 In Adam
man knew himself as something gpart from and outside of God, but in the
second Adam, a way has been provided back with an even greater inti-

macy."” Bonhoeffer observed, “He (man) can know God only if he knows

13 Dietrich Bonhoeffer, Ethics (Transated by Neville Horton Smith, New York: Touch-
stone. 1995), 22.

14 Jens Zimmermann, Recovering Theological Hermeneutics: An Incarnational-
Trinitarian Theory of Interpretation. (Grand Rapids. Baker Academic, 2004), 294.

15 Seer Christopher C. Emerick, Gott Und Das Bichtige: Karl Barth and the Problem of
Evil (Regent University: Presented at the 34th Annual Meeting of the Society for Pente-
costal Studies, Journal of Renewal Studies)

18 Entropy has for some time been equated with evil in the popular mind and casual sci-
ence. It isunquestionably a strong metaphor, and avauable modd for envisioning rel a
tionships, but it isonly an observed thermodynamic law with specific parameters not
transferable into other categories. That auniversa principle exists, however, isa possibil-

ity.

171 Cor. 15:45.
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only God.”*® The self-knowledge of Descartes that inspired the birth of
Enlightenment was already a corrupted child that was destined to bring light
only to man’s own rule. Again in Bonhoeffer’s words, “Bearing within him-
self the knowledge of good and evil, man has become judge over God and

men, just as he is judge over himself.”*

What was broken, however, could be repaired, what was lost could be
restored, and even beyond, because the relationship God has planned for
mankind transcended any present apprehension of it.*° This expression of
communion was born from an essence of God that Scripture says was be-
yond definition, and only metaphorically described. It was the love of God,
and its incarnation was Jesus Christ. This was the foundation® that was not
foundationaism. It was not static, but open and built of living stones. Con-
trol was unknown, for that love could not be forced.”” That love, that God s,
sought a worthy residence in which to rest, and finding none, made those
who were not, to be that holy place. The peace atending those that com-
mune there found humanistic rationaism an unwanted guest, and attempts to
intrude into the wedding proceedings are quickly found out by those who
recognize their clothing only to be those of servants. Servants are vauable,

but they are not family.

18 Bonhoeffer, Ethics, 23.

9 |bid., 29.

21 Cor. 2:9.

211 Cor. 3:10.

2 R. MacDonald, The theme of Song of Solormon, “Outline,” World Wide Web:

http://www.Scri pturewi se.com/outlinesty.htm . (cited 10 July, 2005).
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Hermeneutics has dways been established as a tool to find under-
standing and wisdom in our communion with God, which | propose is the
prime sacrament. As the articles involved in the ministry at the dtar were
reverently handled by the priests, so should those who facilitate our com-
munion through the Scripture. But the Christian Academy was not to serve
men outside of the faith as an gpologetic institution, but to serve the Lord
and his people. This too was a corruption brought into the darkness of
Enlightenment. As the “ladder” in Jacob’s dream had a footing established
on the earth, its source was from the Throne, and it was called, “The House
of God,” not “of man.” It was a place of communication, and one that was
sanctified with anointing oil. From a Pentecostd perspective, prone to ac-
knowledging types, it was a precursor to Moses’ tabernacle, where God and

man communed in a place called the Holy of Holies.

Sadly the Church has permitted the profane to move from the court-
yard into the holy places, and the servant ‘reason’ has offered strange fire.?
Idols of science, even the Scriptures themselves have become objects of
worship®, and it is time to cleanse the sanctuary. We have committed the
sins as they did in Jeremiah’s day. “My people have committed two sins:
They have forsaken me, the spring of living water, and have dug their own

cisterns, broken cisterns that cannot hold water.” (Jeremiah 2:13 NIv)

2 Num. 3:4.

2 John 5:39-42.

17



Rediscovering K nowledge

Along the journey, praying and seeking the realization of God’s
Kingdom, the Church alowed the Academy to often become an end in itself.
Who could prophesy against such an institution whose own prophets only
recognized Plato and Socrates, who among men could tell the king of his
nakedness? It has been the lost children of postmodernism, who have cried
out. The Christian Academy has permitted its agenda to be determined by
the secular school of Philosophy. Evangelicad philosopher Alvin Plantinga

gave thisexhortation:

... Christian philosophers and Christian intellectuals generally
must display more autonomy-more independence of the rest of
philosophica world. Second, Christian philosophers must dis-
play more integrity-integrity in the sense of integral wholeness,
or oneness, or unity, being all of one piece. Perhaps ‘integrality’
would be the better word here. And necessary to these two is a
third: Christian courage, or boldness, or strength, or perhaps
Christian self-confidence. We Christian philosophers must dis-
play more faith, more trust in the Lord; we must put on the
whole armor of God.?

In another comment concerning the destructive influences of phil oso-

phy, Herman C. Hanko writes,

Modern philosophy, beginning with Descartes, was rationdis-
tic; i.e., it appeded to the human mind as the standard and arbi-
ter of the truth. In reaction to the synthesis philosophy of the
Scholastics, it made a distinction between philosophy and the-
ology. Philosophy was the domain of reason; theology was the
domain of faith. Philosophy answered the basi ¢ questions of the

% Alvin Plantinga, “Faith and Philosophy”: Journal of the Society of Christian Philoso-
phersvol. 1, October 1984.
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universe, of man and of his ability to know; theology dug its
material out of the Bible.”

This observation has been widely documented, with many books” and
papers written® on the subject, especialy in the context of postmodern de-
construction. Scripture does not speak kindly of philosophy, and “science
falsely so called”®. “Don’t let anyone lead you astray with empty philoso-
phy and high-sounding nonsense that come from human thinking and from

the evil powers of this world, and not from Christ.” (NLT Colossians 2:8)

Evidently in God’s providence, he has allowed the Academy as a
counselor to the Church during these many years. As Paul spoke about him-
self in his statement to the Corinthians, it now also applies to the Academy:
“So then, men ought to regard us as servants of Christ and as those entrusted
with the secret things of God. Moreover, it is required that those put in
charge be found trustworthy.”® Hanko critically commented, “The insidious
influence of rationaism devastated the church, partly because these rational-
ists professed orthodoxy in matters of faith, and partly because the church
itself had in the latter part of the 17th and in the 18th centuries entered a pe-
riod of dead orthodoxy which made them vulnerable to rationaism.”*" With

% Herman C. Hanko, “Issuesin Hermeneutics,” Protestant Reformed Theological Jour-
nal, April-Nov. (1990).

2 An exampleis; Lessie Newbigin, Proper Confidence: Faith, Doubt & Certaintyin
Christian Discipleship, (Grand Rapids: Eerdmans, 1995).

% John R. Franke, “Reforming Theology: Toward a Postmodern Reformed Dogmatics™
The Westminster Theological Journal 65:1 (Spring, 2003):1-26.

21 Tim. 6:20 NAB notes.
%01 Cor. 4:1-2 fredy trand ated.

31 Hanko.
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the demi se of foundationalism brought about largely by the increasing influ-
ence of postmodern thinking, some evangelicals have experienced authentic
paradigm shifts, while many others are watching from the wings. Most lead-
ers in the Church are only to the place that they redize the falure of Mod-
ernism and the signs of the decline of what had been Western Civilization.
W. Jay Wood confirms,

One frequently hears in these postmodern days that foundation-
dismis dead. Unfortunately, these obituaries seldom identify the
exact identity of the deceased. Some authors seem to think that
al versions of foundationaism are of the form purposed by Des-
cartes, Locke or logicd positivists. Not only were there different
versions of foundationalism available during the enlightenment
(Thomas Reid’s being a notable example), but there are now dif-
ferent versions as well.®

The entire world is in crisis and the only option open seems to be “postmod-

ernism.”

Beyond M odernity

There are many varied definitions and attempts to identify Postmod-
ernism. Paul Lakeland® suggested that there are even a thousand different
opinions on the equaly varied differences. Considering the theologica cul-
turd expressions between North America and Europe, postmoderns seem to
be anyone who is in any way re-evauating the future, be it ever so slowly.

Among American fundamentdists, postmoderns are still looked upon in a

32\W. J. Wood, Epistemology: Becoming Intellectually Virtuous (Leicester: APOLLOS,
1998), 203-4.

33 Paul Lakeland, Postmodernity: Christian Identity in a Fragmented Age (Minneapolis:
Fortress Press, 1997).
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very negative sense, and mainly seen as mord relativists and deniers of dl
truth.* From reading the titles and book covers it appears that many, except
the fundamentdists and some ultra-conservatives, are in some manner ac-
commodating a postmodern agenda. This highlights the vast differences held
regarding Postmodernism’s nebulous identity. There iS one common opin-
ion; however, for most forms of postmodernism, and it is the radicd rejec-
tion of the function of reason as represented in the duaism of the Enlight-
enment period. It isinteresting that the relatively few that clam to have ac-
cepted postmodern tenets have not changed their doctrines or are “doing
church” differently. Most of their theological activity seems to explain how
they have realy been postmodern al adong.® The view of the authority and
inerrancy of Scripture appears to continue as it was, and the fundamentalist
legacy till remains entrenched, if only behind the scenes. Garrett Green
thinks that, “One of the strongest indicators that modernity survives in our
world is the persistent popular assumption that science and religion are
somehow fundamentally opposed.”36 There might be a valid reason for this
view, however, for those who hold to the miraculous nature of Christianity
would see as Polanyi did,® that science cannot within itself vaidate the mi-
raculous, for in so doing, it would negate that it was actudly a supernatura

event. Lessie Newbigin is less kind to rationdism but does agree that,

3 An example of an entire book dedicated to that opinion is: Douglas Groothuis, Truth
Decay: Defending Christianity Against the Challenges of Postmodernism, (Downers
Grove: Inter-Varsity Press, 2000).

% John R. Franke, 1-26.

% Garett Green, Theology, Hermeneutics, and Imagination: The Crisis of Interpretation
at the End of Modernity (Cambridge: Cambridge University Press, 2000), 18.

3" Michael Polanyi, Personal Knowledge: Towards a Post-Critical Philosophy (Chiacgo:
The University of Chicago Press, 1974), 284.
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“protestant fundamentalism 1is, like liberalism, a child of the Enlighten-
ment.”® The use of the historica-method and the continued concept of bib-
lical authority, Newbigin says, “leads to absurdity and arises from a false
concept of biblica authority imposed on the Bible by minds shaped by the
Enlightenment.” Many evangelicas who would deny a fundamentalist |abel,
never the less retain the same doctrines and practice. Newbigin continues
with an expression of appreciation of the fundamentalist’s rejection of
scholarship that denies any real authority to Scripture, but said, “I cannot ac-
cept the kind of defense of the Bible that rests on a surrender to the very

forces threatening to destroy biblical authority.”

The complexity involved with knowledge and reason seem to be an-
other circle added to the growing collection already in hermeneutics’ Kit.
Discerning some of the Gnostic tendencies even of Postmodernism itself,
Kevin Vanhoozer writes, ‘“Postmoderns develop the Gnostic dichotomy
body and spirit into a dualism of language and the world.”? It seemsthat this
enemy is relentless in his games with us. Unfortunately, articulated subjec-
tivity was one of the categories denied expression and evaluation within the
Academy by its obsession for objectivity. Brueggemann recommended a
way out; “over against the real threat of objectivism and the lesser danger of
relativism, to attend to the practice of perspectivism,...that is, the world is
perceived, processed, and articulated with one or another perspective, and a

perspective has the power to make sense out of the rawness of experienced

3 Newbigin, 85.

% Kevin J. Vanhoozer, Is There a Meaning, 121.
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life, even though it cannot be ‘proven’ or absolutely established.”« The de-
mand for certitude and its evasiveness has been a mgor frustration for the
academy. This has been Pentecostalism’s contention with them, that the
scholars entrusted to faithfully tend the secrets of God’s truth allowed such

an enemy as naturdistic rationalism access to the leadership of churches.

The Return Homefor the Pentecostals and Charismatics

| would like to make a conclusion about the way ahead in considera
tion of mankind’s historic loss of eternal life with God. John wrote in chap-
ter seventeen of his Gospel that Jesus identified eternd life as knowing both
God and Christ. Repeated in word and spirit is Jesus’ yearning for unity and
restoration of the whole family.** Language, truth, meaning, and knowledge
are holisticdly interrelated and interdependent. It is through them, we are
told, we access that door that leads home, and hermeneutics can help give
light to the passageway, which Christians must consider as sacred. If the
Scripture is the lamp that illumines the path back home, without oil to pro-
vide a steady light to see not only our feet, but the lay of the land, limited as
it may be, at best it is only striking matches and moving ahead in “spits and

spurts.”

If we accept that the purpose of hermeneutics is to derive focused
meaning from the Scriptures we read, we would do well to remember that as

Christians we are foremost ministers of reconciliation, and then exegetes.

0 Walter Brueggemann, Texts Under Negotiation: The Bible and Postmodern Imagina-
tion (Minneapolis. Fortress Press, 1993), 10.

“ John 17, Philippians 2, or Jesus’ superlative initiating the Passover meal, “with desire I
have desired to eat this meal with you.”
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The purpose of hermeneuticsis to facilitate sound exegesisin order to equip
al Christians to serve. If such service is about reversing the entropic corrup-
tion in the world, it must then be sacrificid; it will cost. There has to be an
ongoing discipline in hermeneutics regardless of it being heavily loaded with
contextuality and other burdens dlied with the nature of writing. The jour-
ney we dluded to isred in avery tangible sense, and athough not born of
man’s initiative, it cannot be presumptuous or passively undertaken. If
Enlightenment is to truly lose its power and deceptive doctrines of dualism,
that priesthood must be vanquished and those who serve in that Academy
must return to the Church, which must be holiticaly holy. As the mind
must serve the spirit with soundness and integrity, so dso must the accou-
trements of hermeneutics and exegesis, as well as those who serve a the al-

tar.

Since the early eighteenth century an increased number of grassroots
Christian movements developed in America, Europe and some of her colo-
nies. Often called “Awakenings” and “Revivals,” they were characterized by
severd distinct features. They were fundamenta in strict adherence to Scrip-
ture. They were emotionally charged, and accompanied by a distinct aware-
ness of the redity, operation, and presence of God. Having started as a de-
sire to expand upon the Reformation in Europe, “revivalism” quickly spread
to North America. Ernest Stoeffler stated, “A spiritual hunger grew in reac-
tion to the coldness and formaism of the Protestant state churches. Drawing
from diverse roots, Pietism emerged as a quest to apply Reformation doc-

trine to personal life.”*

“2 Ernest Stoeffler, "Can These Bones Live?,” Christian History, 10, (1986).
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The particular doctrines of the leaders varied corresponding with the
theologicd and politicd nature of their homelands. Regardless of the par-
ticular creeds, it was the preaching of the Bible that was preeminent and that
which set the authoritative atmosphere in the gatherings. Many of those af-
fected by what was considered a “visitation of the Lord” had been under
both politica and religious persecution, and the gospel that promised release
from these forms of oppression was joyoudy received. The Age of Enlight-
enment had promised a war weary Europe a new future, and the people had a
readi ness to throw off the restraints of their past. Transitions were happening
a dl levels of society and the new season upon the Western world was one
of release from superstitious fears, to the romantic ided s championed by the
intellectuds, science, and the growing technology. The earlier duadism for-
mulated by Descartes and foundationdists seemed to be the answer to the
terrible conflicts that resulted from the past wars of politics and religion and
the new land of North America seemed an even greater opportunity for some
to cast off the old world. Even today the separation of church and state is
viewed differently by Europeans than it is by Americans, and for Europe it
means freedom from religion, while in Americait is freedom of religion. For
some God was not merely adeity, which was the best offered under Enlight-
enment, but a very present King, and one who did not share his throne with

scientific humanism, or was his ream divided.

Both Europe and America readily embraced the apparent freedom
provided by the duaism of the physica and the metaphysica world. How-
ever that split was perceived; abstract or materid, Scripture or experience,
fath or reason—the relevance was the same as the scripturad expressions

used by Paul when he wrote of the “seen and the unseen” worlds. As voiced
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in the “Lord’s Prayer,” or anticipated in Christian eschatology, such divi-
sions have since been increasingly deconstructed toward a more comprehen-
sive redity. God was not consigned to his quarters by philosophic decrees,
and his manifested presence was to be expected in dl reams, and hopefully
facilitated by the Church. Those who believed and expected supernatura
manifestations had different names, usualy imposed upon them throughout
this period of the Church’s history. They were suspected to be witches, Sa
tanists, mystics, heretics, or even Pentecostals and Charismatics in the years

following.

The focus within Pentecostaism historicaly was upon results with
usually little thought regarding theologica implications. Except for the at-
tempt to respond to critics of “speaking in tongues,” no serious effort went
into establishing credible apologetics. When theologicd issues were forced
upon them for consideration, the Pentecostals embraced the closest doctrines
that were held by “Bible Believing” churches, often from their own founda
tions prior to their Pentecostal “experience.” This was done without realizing
that within those fundamenta systems were roots of foundationadism that
would continudly plague Pentecostals and later, the Charismatics. Mixed in
with many of these early churches was a Dispensationa Eschatology most
often acquired from the notes in the popular Schofield version of the Bible.
Ironicadly, Pentecostds increasingly accommodated a theologicd system

that denied the validity of the experience that was its distingui shing feature.

Almost a century later the Charismatic Movement brought evangeli-
cds, liberds, and Cathalics into what had been mostly a Pentecostd world
view. This served the purpose of socidly and doctrinaly authenti cating Pen-

tecostd praxis. Many Charismatics were from older denominationd
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churches that were much less concerned with doctrind purity than experi-
encing God in ways they had never done through their sacramentd systems.
The liberal persuasion of many of these churches was much less demanding
than the fundamentaists, and demonstrated a more inclusive attitude. Since
very little scholarship has developed within the community of North Ameri-
can Charismatics, from this point on in this thesis | will dea mainly with
theology as understood within the Pentecostd fraternity, and generdly use
the term “spirit filled,” Pentecostals or “Post-Pentecostals” to include the

larger expressions.

Foundationalism was dready suffering magor defeats within the
Academy and Nietzsche’s “God is Dead” was heard in the halls of seminar-
ies. Pentecostals had mainly focused on the gift of tongues as initiatory to
what had become known as being “spirit filled,” a result of being “baptized
in the Holy Spirit.” Charismatics had brought with them a more intellectu-
dly inquisitive approach to the Scriptures, and quickly other insights devel-
oped as they read Scriptures from the Pentecostd promises of a present
manifestation of power. Within Pentecostaism there were, in contrast to the
“wild behavior” fascination its critics emphasized, leaders with a strong Bib-
licad emphasis upon the centricity of Christ done.® Early fundamentd-
ism’s attachment to Dispensationalism with its much publicized teaching on
the imminent return of Christ motivated investigation into the scripturd
prophecies of “the end time Church,” which awakened Christians to rethink
their purpose and identity. Implicit within these questions and the rediscov-

ered supernaturd readms was an awareness of the darker redms. Deliver-

B Moller, 186.

27



ance, intercession and spiritud warfare became popul ar teachings, and many

books were published on these, and other “spiritual” subjects.**

Supernaturdism had been considered a long dark period of blight
upon Christianity when Descartes moved to bring the confusing mixture of
subjective and metaphysica issues into the light of objectivity and rational-
ism. There was a desire for a restoration to the early Hellenistic philosophi-
cadly oriented church, and as new discoveries in science enlightened the
world with reason and understanding, the fase ideas and superstitions that
had been prevadent began to disappear. Spirit filled Christians knew that not
al of the mystical dimens ons were fase superstitions only within the mind.
It is well known that what one usudly discovers is determined by the pur-
pose of the investigation, and the search for rationd answers did find sol u-
tions for many conceptud errors. But even in this growing knowledge, the
occult remained hidden in its darkness, secured under the rocks of rational-
ism. The authorities and powers in the heavenly redms were not rendered
ineffective but oddly hidden by the light of rationaism, and so remain to this
day. Christian rationdistic philosophy fails to recognize that it is not playing
agame on alevel field, and not al gestat triggers or paradigm leaps are ini-
tiated from human or benevolent inspiration. Hedthy interpretation cannot
grow in such an environment, and an effective defense must be a part of any

hermeneuti c cons deration.

The Pentecostal world view has always been decidedly mystica, and

viewed by some scholars as areviva of the early heresy of Montanism™ at

“ Paul L. King, A Believer with Authority: The Life and Message of John A. MacMillan
(Camp Hill, PA: Christian Publications, 2001).
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the end of the 2™ century. Because of Modernity’s strong alliance with ra
tiondistic philosophies, both Pentecostal s and Charismatics had usualy been
considered by other evangelicads as extremely irrational a best, and as de-
celved emotional fanatics, by their strong critics. Interestingly, Modern lib-
erds had often looked at the entirety of evangelism in asimilar manner, with
the Pentecostals merely a one extreme of Fundamentalism. With the in-
creasing demise of the American evangelical’s still rather fundamentalist in-
fluence, the scene changed considerably, and the emerging amosphere
within the “liberal” Academy moved toward ecumenicalism, one which was
dowly opening up to Pentecostaism. A leading Pentecosta from South Af-
rica, David duPlesis® was one who boldly went through those open doors-
al of the way to the Vatican. The windows of the supernaturd that had been
closed by the Enlightenment were opening, even if only interpreted by most
as an ecstatic religious fervor. As many evangelicasin the middle of the 20"
Century were preparing a rebuttal to the “death of god,” Pentecostalism wit-
nessed the birth of “The Jesus People,” along with a less radical group called
by the traditiondists, Charismatics.

At this point | would like to add that dthough the Charismatic move-
ment seemed to start within mainline denominationa churches, severad mi-
nor Pentecostal branches during the middle 1800°s prophesied that such a
movement would take place. Larry Christian, a charismatic Lutheran re-
searched this group in his book on the “Catholic Apostolic Church.”* A

Pentecostal derivative that was known as “Latter Rain,” considered to be in

4 Roberts, Alexander and Donal dson, James Nicene and Post-Nicene Fathers, Second
Series: Volume| (Oak Harbor: Logos, 1997) Book V. Chapter XV 1.

“6 Affectionately known world wide as, “Mr. Pentecost.”

4" My personal copy has been lost and | am unable to locate any information onit.
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error by some Pentecosta churches, had significant influence in emerging
Charismatic and post-Pentecosta doctrine. With the exception of some scho-
|astic research into these movements, very little academic materia was pro-
duced and most theologica content must be distilled mainly from published

sermons, periodicas, and web sites.

Catholic Charismatics

The Roman Catholic Church was dso accommodating to this move-
ment. Within severd years of itsfirst involvement there was alimited accep-
tance granted from Pope John. Catholic theologian Donald L. Gelpi wrote
from ancient perspectives in the context of contemporary Charismatic prac-
tice, “After successfully resisting the attempt of Jewish converts to reduce it
to post-exilic Judaic piety, the Christian community took root in a culture
whose religious climate was a blend of polytheism, neo-Platonism, and
Gnosticism. Of the three the most persistent and troublesome to the Chris-
tians was Gnosticism.”® The Catholics associated Montanus with other
heresies, many resulting from Gnostic syncretism with pagan mysticd relig-
ions. Almost 2000 years later The Latter Rain group spawned another much
more radical one called “Manifest Sons of God,” existent in various forms
today and rooted to ancient Gnosticism with special revelationd teachings
such as: Ultimate Reconciliation, the Doctrine of Inclusion, and the Illusion-
ary Nature of the World, Death, and Satan.* | bring these aberrations out to

8 Donad L. Gelpi, Pentecostalism: A Theological Viewpoint (New York: Paulist Press,
Imp, 1971) 104.

“ Thisis from aWorld Wide Web persona web address owned by Gary Sigler,
http://www.sigler.org/kingdom/pagel.html, accessed 11/23/05.
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be considered because of their rise and maintenance from purely subjective
non-hermeneuticaly evauated experiences. Deding with exegetica prob-
lems involving evil, hell, and punishment has been very difficult, both intel-
lectudly and spiritudly. Safeguards against deception and error are not ac-
complished by denial or dogmatic dismissd. This was done by many Fun-
damentlists in reaction to tongues. A few “proof texts,” a few “horror stories
of abuse,” a dogmatic pronouncement, along with a few authoritative refer-
ences, and one did not have to ded with the problem any more. Abdicated
respons bility and reaction instead of a serious mora hermeneutic is more an
incubator approach to spiritual health than is the admonition in Hebrews
5:14, where maturity is formed by learning to discern good from evil within

the risk of involvement.

One Cathalic position regarding the Charismatic is, “No finite human
attempt to theol ogize the charismatic experience is closed to critica reflec-

”50

tion.”” In the Catholic tradition, I gnatius of Loyola detailed some principles

of gspiritua discernment for those undergoing the experience of “Spiritud

Exercises.”™

Gelpi made two other observations. “Although God does move
the hearts of men, even authentic religious experience is capable of leading
to interpretations, reflections, and resol utions which have no clear clam to
divine inspiration. These interpretations and resolutions can adulterate and
pervert the spiritua grace embodied in the authentic religious experience
from which they origindly emerged.” Sadly, they dso considered what
Protestants would claim as our fathers to be errant, be they Moravians,

Waldensians, Anabaptists, or the whole of the Reformation and Pietism. It

0 Gelpi, 123.

5! hid., 39-41.

31



seems that the “inner light” experience, although benign in and of itself, was
the cause of many of the doctrind aberrations and divisions of Protestant-
ism. Many were viewed by Catholics as Gnostics. Accordingly, “The fata
blunder of the Wadensianslay intheir confusion of inner enlightenment and

55 52

theological competence.” ™ Such problems were not solved by rationalism,

or lack of zed ous experience.

In a final conclusion they stated: “Divisive enthusiasm renders the
Pentecostal experience individudistic, subjectivistic, factiondistic, dudistic,
anti-ingtitutiona, anti-clerical, anti-sacramentdistic, anti-corpored, anti-
humanistic, destructively mystical, fundamentalistic, and rigoristic.”53
Cathalics attributed anything they considered as erroneous doctrine — such
as Edwards’ Treatise on Religious Affections, as misinterpreting the “move-
ments” of the Holy Spirit. They limited such activity as non-rationa and
mildly acknowledged the ecstatic manifestations, but did not ded with other
activities such as prophecy and words of knowledge. Interestingly, they aso
attributed much of the doctrina objections of the Protestants as being born
from subjective religious experiences, as opposed to traditional sound theol-
ogy. Admittedly, the Catholics have maintained an investigative openness to
ongoing theological insights — at least asthe intellectua pursuit goes. As far
as any adjustments, it would be next to impossible.” For Catholic Charis-
matics the Pentecostal experience was officially limited to a “religious en-

thusiasm,” and accepted as long as it was considered only a personal emo-

5 1hid., 11.
3 1hid., 205.

> bid., 125, 191-3.
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tiona response to religion. Other charismatic gifts were reported; however
they were usudly only acknowledged as functioning among ordaned minis-
tries. Historicaly the Roman Catholics considered spiritua manifestati ons of
evil anintegrd part of their curriculum with along tradition from the Dark
Ages. Charismatic manifestation of supernatural activities within parishes
were easly rationdized and even seen as confirmations of the ongoing sub-
version within Mother Church. Although early Pentecostds and Evangeli-
cas,” especidly those on mission fields, were familiar with witchcraft and
demonic activity, it was the Charismatics, however, that exposed contempo-
rary demonology with books and conferences, both teaching and demon-
strating the redity and battle with the demonic and other satanic forces. Pen-
tecostas have interndly struggled with theologicd issues of the demonic,
largely due to their reluctance to acknowledge their own vulnerability to the
demonic world. It would prove that those on the mission field and those liv-
ing in less comfortable quarters would find that darkness was aways | ooking
for shadows to occupy. | have included this in alittle detall because it is of
vaue in considering how the historic church approached problems that re-
main within Pentecosta subjectivity. Many Pentecosta s today are just as the
Catholics were, locked into doctrina and traditiona constraints. Textud in-
terpretations accommodated the evils of the time, and that is something we

must remember as we consider the way to do hermeneuti cs.

K. Néill Foster, Paul L. King, Binding and Loosing: Exercising Authority over the
Dark Powers, (Camp Hill, PA: Christian Publications, Inc. 2000).
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Personal Observations of the Charismatic Movement in America

There are severd important differences among early American Char-
Ismatic and Pentecosta Christians.ss A great many of the Charismatic meet-
ings were held within the origina denominationd structures, but with a de-
cidedly ecumenical attendance in “special” meetings. The traditional church
meetings continued as usud, while other new gatherings brought together
many from different expressions of Christianity. In alounge of a Catholic
Church in an evening meeting one could find Baptists, Methodi sts, Presbyte-
rians, and independents al sharing a distinct experience with the Holy
Spirit. This was not usudly centered on speaking in tongues. The experience
was most often described as an awareness of the Presence and Redity of
God. All else flowed out from that focus. Theologica differences, worship
styles, social and racial diversity did not hinder the sense of God’s presence,
but only enhanced it. A Scripture commonly used to explan this occasion
was John 12:32, “And I, if I am lifted up from the earth, will draw all men to
Myself.” NAU. (This was a good example of popular Charismatic herme-

neutics at the time).

Many believed that God was especidly pleased with their gathering.
Another familiar Scripture teaching in church assemblies was that the Lord
was present when severad were gathered together in His name. In these Char-
Ismatic assemblies there was a subjective unity that far surpassed what was
usually experienced in churches. It was in this amosphere where mixed
congregations, even with an occasona professiona clergyman among the

people, expressed it as if “they were sitting at the feet of Jesus.” From this

%6 Personal experience -1960s In Pittsburgh, Pennsyl vania, USA.
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posture ministry would often flow among the worship, prayer and testimony.
There was a distinct feeling that God was there with them and it was occa
sondly confirmed by miracles and hedings. The experience of God’s pres-
ence usudly resulted in an ailmost passive basking in the atmaosphere, but
some were animated to worship and praise, while yet a few moved about to

pray and be an instrument for the Lord to bless others.

Persond differences, levels of socia position and religious affiliation
did not seem important. Ministry, guidance and exhortations freely came
even from the elderly or young children. The maturity of the content and
execution of these gifts seemed the same, whether from adult or child. In one
manner or another, everyone actively participated in the occasion. Seldom
were many Pentecostals there at those meetings, for they had their own “ser-
vices” and traditions that had been functioning for years. Many Charismatics
felt that Pentecostals thought that Charismatics were just “catching up” to
where they had always been. But from the view of what was called, “Body

29

Ministry,” Charismatics who visited Pentecostal Churches were disap-
pointed a what gppeared to be very religious cosed systems. Strong vertica
authoritarian leadership seemed much more common than congregationa
participation. Although this was not necessarily the testimony of earlier Pen-
tecosta movements, this difference resulted in a definite reluctance for the
two groups to unite. What would now be recognized as expressions of post-
modern issues were a work in those meetings. interactive participation, dis-
regard for structura authority, open leadership, expectation of new experi-
ences, disregard for time or other culturd signds, and a strong sense of
community with an awareness of it being significant in the Grand Purpose of

what was happening. Most important, there were no rule books, and most
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had set their mind, not to “off,” as the critics would predict, but to a high
state of sensitivity that they would be able to know “what the Spirit was say-

29

ing.

As those meetings continued, many developed into churches with
their distinct Charismatic liturgies. As these churches became similar to tra
ditional “established” churches, the previous distinction from Pentecosta
churches diminished merging often into what became the Faith movement.
Some remained Charismatic and were either assimilated into their denomi-
nationa roots or became Independent churches. In this context the Church
Growth movement started, with many of its leaders coming with early Char-
ismatic influences. The initid experientid atmosphere was no longer aregu-
lar occurrence. The more recent “visitation” popularized with the Vineyard
Churches known as “The Toronto Blessing” in 1994 did see a return of these
manifestations, and when | atended, sensed a familiarity. Reports of similar
activities independently happening on a global scae seemed to come from
even remote communities. This period was short lived but touched many
people around the world, and primed the Pentecostas for another paradigm
shift.

M oving Beyond Pentecostalism

The first experience of a person “Baptized in the Holy Spirit” in a
Pentecostal context is usudly a paradigm shift from a secular to a religious
world view. The previoudy inherited Cartesian separation of a defined real-
ity remote from the spiritua world collgpses into one. A heightened aware-
ness of the “reality” of God that had been dimmed by naturalism suddenly
breaks through. What is often described in one’s initial “born again” conver-

sion can be magnified to such a degree that conventiona socid protocol be-
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comes insignificant in comparison to the encounter with Christ. That such an
overpowering effect should bring accusations of excess should come with no
surprise, for those involved with the initid Pentecostal event were accused
of drunkenness. Contrary to observation, it is not the overwhelming emotion
that envelopes the individud, but it is the impact of encountering Christ in
such a previoudy unknown degree. Christianity is no longer a theologicd
matter, and will probably never again be one. Francois Moeller wrote, “It is
clear that in the Pentecosta paradigm, truth is related to Christ Himself and
not to any theologica or even biblical concept...It is a result, the conse-
guence of the encounter with Jesus Christ as the Baptizer in the Spirit; it is

»>" This is a direct return to

an experience in the God-human relationship.
that relationship lost in the Garden, a least as humans are able to experience
it this side of the eschatos. Pentecost i s the celebration of the resurrection, on
the “glory” side of the cross. Contemporary Christianity rightly acknowl-
edges their participation in the cross, but Pentecostas celebrate their partici-
pation in the Resurrection. The former requires one kind of faith, the latter,
another. Rationdism unavoidably acknowledges death, but is silent before
the Resurrection. Doctrinal Christianity encourages one to participate in the

cross, but cannot lead into the power of its Great Harvest.

A second observation that Christians sometimes experiences after
coming through Pentecostal’s portal into the world of the Spirit is they seem
to have anew Bible. The new experiences that are encountered usualy pro-
duce a hunger to take them into the Scriptures. For those who may have read
the Bible in their early Christian beginnings, it seems the apped now is to

find Christ as he related to the early believers. As an awareness of uniquely

S Méller, 186-7.
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common experiences build a sense of timeless community and bridges the
gaps of a distant culture, there comes a communion of the spirit that eludes
scholars trying to fuse the horizons through philosophy and linguistic specu-
lations. The Pentecosta experience is not just a different Christian experi-
ence, but it is deeper, and it can be lost™, because it is relationa which is of
itself, persond communion with a persona God. What al Christians have,
intheir own way, experienced at timesin their walk with Christ is brought to
a different level of communion. It is not a part of a dichotomy of experi-
ences, but an ever growing involvement with the person of Christ. Some
question if they had misread their Bible® from the beginning, but the root
somehow goes back to the Fal in the Garden, and it is the job of those who
are commissioned by the Lord to help the church interpret the way back

from scientific rationaism into spiritud redity.

Within the Pentecostdism-Charismatic brotherhood there is dis
agreement on the particular manifestations and a necessary time frame, but
the commonality is an experientia transformation into a new redity. As if
entering into a pardlel universe, the familiar has not become less so, but it
has been invaded by new shapes and shadows, forms and ghosts, some holy,
others—not. Whatever interpretive scheme a Pentecostd has, it must ac-
commodate a new host of characters in an unfolding drama in which he is
now amgor player, and it is not a play, but rea! Eyes now wide open, pat-

terns, before unseen, now revea cosmic relationships. Vern Poythress® ex-

% Rev. 2:4.

59 See, Moisés Silva, ed., Has the Church Misread the Bible: Today’s Hermeneutical
Challenge (Grand Rapids: Zondervan, 1996), 31.
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plans that even in regeneration, the work of the Spirit affects people in the
deepest and fullest way. He continues to say that the Spirit’s work is more
than merely giving understanding to aperson in an intellectua way or with a
new anaogy. He does not question that insight and anadogies are able to be
gained biblically, but also insight is able to be given into one’s own life and
experience. | would add a perspective from the gospel account of Jesus’ dia
logue with Nicodemus. In verse 3 of John 3, Jesus answered and said to him,
“Most assuredly, | say to you, unless one is born again, he cannot see the
kingdom of God.” Two verses later again, Jesus answered, “M ost assuredly,
| say to you, unless one is born of water and the Spirit, he cannot enter the
kingdom of God.” (NKJ) Either Jesus is equating the two events, or is indi-
cating that “seeing” occurs with regeneration, but “entrance” requires an ex-
perience like the one Jesus had with John the Baptist. This was an entrance
into sacrificid ministry, testing, power, but from an event where the Father
acknowledged him by speaking with an audible voice. The only other two
additiond times this happened was when Jesus appeared on the mountain
with Elijah and from there set his face “as aflint” toward the cross; the other
as Jesus taught his disciples about the sacrificid death a seed embraces to
reproduce its kind. This too was dl too clear in his mind as he anticipated
the cross and aso the joy of his coming harvest caled Pentecost. Paul was
commissioned with the Father’s blessing objectively audible. This is incar-

nationa hermeneutics.

8 Vern S. Poythress, Moisés Silva, Ed., Foundations of Contemporary Interpretation,
Science and Hermeneutics: Implications of Scientific Method for Biblical Interpretation,
“Models in Science and in Biblical Interpretation” (Grand Rapids: Zondervan, 1988),
491.
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Preparing for New Paradigms

We live in a world of our own construal. —the constructed
world attains for us the character of objectivity, for it seems to
be external to our persona consciousness, and we appear to ex-
perience the world with others. Nevertheless, as the demise of
naive reaism has led scholars from a variety of disciplines to
conclude, we do not live in a universe that is smply a given,
externd redity. We do not inhabit the worl d-in-itsel f.—Hence,
scientists now generdly view their proposed theories and mod-
els as ‘candidates for reality’

—to cite Arthur Peacocke’s descriptor more than ssmply reflections of real-
ity itself.”

Commenting on Thomas Kuhn and the necessity of what might appear
to be a random choice of a metaphysical position (or choice of a ‘religion’),
van Huyssteen says how scientists must choose between theories, “In con-
trast to Popper, in whose view the problem of choosing a theory must ulti-
mately be solved by logicd criteria, Kuhn maintains that both the choice of
theories and development of scientific knowledge are ultimately expla ned
by sociological and psychologicd factors. This means that a certain vaue

system dways plays a role in the scientist’s choice of theories.”®

Things we
seemingly did “naturally” seemed to be getting much more complicated.
Kuhn’s philosophical insights of science and the world changed the direction

that even scientific redization could take. Orderly advance of Modernism

61 Grenz, Beyond, 271.

62 \Wentzel van Huyssteen, Theology and the Justification of Faith: Constructing Theories
in Systematic Theology (Grand Rapids: Eerdmans, 1989), 57.
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was now discontinuous and results seemed to continudly evade expecta

tions.

Some of the questions brought into the Church for this generation to
answer are enumerated by Stanley Grenz®. How should theology respond to
the collapse of the modern worldview? How can Christian Scripture that
emerged in particular ancient contexts exercise a normative function for cul-
turdly diverse incarnations of Christian theology? What is the value of past
theologicd formulations? What is the role of culture in theologica reflec-

tion?

The context of this pursuit is acceptable within the postmodern cul-
ture, and needs to be developed by Pentecostals who have answers within
their roots. Grenz’s appraisal in understanding this culture’s motives comes
more as a rejection of Modernity than of any specific unique agenda. Post-
conservative evangelicas would hold that- “Broadly speaking, the term
postmodern implies the rejection of certain centra features of the modern
project, such as its quest for certain, objective, and universad knowledge,
adong with its dualism and its assumption of the inherent goodness of
knowledge. It is this criticd agenda, rather than any proposed constructive
paradigm to replace the modern vision, that unites postmodern thinkers.”®

Paradigm leaps are more often gifts, than earned accomplishments.

Grenz gives one positive observation that postmodern evangelicas
should hold; theologicd endeavors should be as a servant to the Christian

narrative. In the growing academic curriculum, Deconstructionism has de-

8 Grenz, Beyond, 11.
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veloped an understanding that individua concepts are inter-related to the
whole, and this aso applies within academic disciplines. What were only
perceived as shared interests in the past are now seen as merged in a manner
that boundaries are no longer identifiable as aways distinct, especially theo-
logica categories. We cannot use the old tools with their customized shapes
to forge the way ahead. Postmoderns have brought understanding to what
had been in the past considered as peripherd and of little importance. In the
context of chaos, which Western culture now seems to be moving through,
little “things” take on new explosive significance. When Scripture tells us
that God causes dl things to work together for our benefit, it is not merely
an addendum like a bandage to facilitate the heding of the wounds of life.
“All things,” do indeed, work together and it i1s crucial to understand that
God is interacting existentially with the “living out” of our lives. We must
be careful to engage a holism that includes the past as well as our present di-
rection into the future. This does not happen in a determinative causal man-
ner where the pattern of the past is the promise of the future, but as a dy-
namic holistic multidimensiona sphere. All things, even the past, are till
with us, and without God’s intervention, where we are in the present would
not be good, and for some, it is not. This is one of the reasons | have in-
cluded the historicd perspective in this section of my thesis, even though the
information is readily avail able in numerous books. The redemption of man-

kind & so brings the restoration of creation and the thingsiit contains.®

In developing this thesis | will mainly dea with severd relevant is-

sues considered in the theology of the Holy Spirit, the nature of the re-

% Rom. 8:20-22.
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deemed believer, and the cosmic world view. Some supplementary cons d-
erations will be implications within the Pentecosta theologica framework.
A Hermeneutic Organizational Matrix will be considered in the exploration
as an ad for the reading of Scripture. Our gpproach must have metaphoric
substance, like the “ears to hear” that Jesus referred to in his teachings.66
This involves a quickened part of our spiritua mind, and can be cultivated

and exercised within the world we live.

Even formulating a hermeneutic “method® is itself a ‘message,” and
as such, itself an unavoidable engagement in constructive theology.”68 I
would suggest that such hostility by postmodernism to formulations is more
an agnostic rejection of Modernity’s failed attempt to 